



















































































































































































































































































do. Sometimes if you create a crime it will affect your status—vour refugee
status. Afrer a longtime, when you apply for citizenship, all of those things
will come back o vou.

Well, you see some people sometimes—ir takes them a long time t get
adjusted to the culture. Like in some places, in other countries, if somebody
nceds something from you, you may bribe them or give them money,

and they will let you go. In some places that is normal. Here you give
somebody money and it's against the law. Lverybody here is very restricted
on the law, bur in other countries you can bribe and nobody cares. If the
police pull you over and you give them something, you are good o go—but
here vou give them something and you go o jail.

Thart’s why we have to sympathize with other people to know whar are their
cultural backgrounds. Sit together and discuss—tind out the differences.
That’s what we did in the past with the police, the electric company, and the
other social service providers. During our first two to three months, we have
conferences and they came in to give some workshops to the communities.
Thar’s how people learn.

| feel good about the amount of identity that I am maintaining right now,
but my worry is the little kids that are coming. There are some little kids,
when they come to the United States, atter a couple vears they pickup
English, and when they go home they have to go practice English with their
parents. Their parents want to learn English too—from their kids—bur
how much time do the kids have to spend with their parenis? “Ihey go to
school at seven in the morning, until two o'clock, and they have after school
programs. So maybe when they get home at five o'clock they have to ger
ready for dinner and by seven or eight they have to go to bed. But whart
time did they practice their own native language with their parenes? So the
majority of the time they stray, and it is hard to bring them back to wherever

you were betore. When they start to be the age of teenagers, the more they
are going away from their own culrures.

| was twenty-one when [ came to live in Vermont—that was in 2001, Now
I am twenty-seven. The process to come to the United States is long; it
took me three or four years. You have to be qualihed—you have to be in a

refugee camp for more than 5 years. That is how you will be eligible to be
resettled to a different counrry.

I am originally from the Bahr Al-Gharal region. I grew up in southern
Sudan and I've been in many of the cites in southern Sudan. When I

was young [ traveled around a lot. When I was seven—thar is when I was
scparated from my family. | was very young, | traveled from southern
Sudan, all the way into Ethiopia, and then back through southern Sudan
into Kenva, by my own. [ was with other people, but not with my family.
I was with a big group of people. Some of the young men who live here,
some we lefe behind, and some other families. The majority were kids and
the others were familics, It was three months—three months walking, day
and night.

We left from the town of Bor and walked to another town in southern
Sudan, Pochalla. From there we crossed into Ethiopia to the Pinyudo
refugee camp. While we were living in Ethiopia we moved between the
Pinyudo camp and the Itang camp many times.

We were forced to leave Ethiopia because there was a war in Ethiopia in
1991. When they were overthrowing the government, the new government
came and said they didn’t want refugees to be on their land. They united
together with the government of Sudan thinking thart if they sent us back
then there would be no resistance from the rebels to fight them. They were
worried we would become a resistance and return to the Sudan o fight.

When we lett the camp in Ethiopia, we had to cross the Gilo River to get
back into southern Sudan. We lost a lot of people crossing thart river—a lot
of people died there. After the river we wenr again to Poshalla in southern
Sudan. ‘Then we walked through the towns of Narus and Locichoggio, to
Kakuma—the refugee camp in Kenya.

They estimarte that 85,000 people were living in the Kakuma camp, and 1
don’t know how many I can say were Sudanese because it went down and
up. It was congested. We didn't live randomly; they packed us into one
spot where the refugee camp was. The refugees sit, they dont go anywhere
bevond where they should be. So they control them. That's where they give




them their shelter, that's where they get their food, their water, and their
medication. You couldn’t leave the area. It you wanted to leave the area

you had to have a letter from the UN—why and where you are going—il
it’s for medical attention or if you got a scholarship for the school. 1 got my
scholarship with the Joint Refugee Service. 1 was studying in the central
province of Kenya, which is closer to the city of Nairobi, about a 45 minures
drive. | lived outside of the camp at that time, but | had to have a permit
when [ left for the semester.

Nine years in the refugee camp in Kenya, and three vears in Ethiopia, and
now six yvears in the United States. Yes, it was dithcult to leave people
bchind in the camp. You never know what will happen alter you lcave
what will happen to them—Dbecause the local people would kill people

at night. They would come into the camp with their guns and weapons.
Normally, they would ask vou to give whatever you had. It you tell them
that you don't have anything, they may shoot you or something like that.
‘These were just the local people in Kenya. “They were lacking food, wo.
Whatever was given, they would say, “If you don't share that with us, then
why are you here in our land? You cannot feed somebody while T am hungry,
[ am the one of the land.” The UN was feeding the refugees, but the people
outside the camp were starving, “Ihere was no way they could get any, so
they had o use force.

So when people come here they are really stressed. What you went
through—tfor how many years before vou come here—it is no surprise.
Sometimes you sce some people who are not able to alk in front of vou,
because they don't know exactly what is going on—are they talking to the
right person, can they help them or not? There is a lot of debate in your
own mind just to learn when you should be worried or not.

'The thing here is—why people are struggling with each other—it’s just
a matter of understanding and fear. How can we break those pieces?
When vou break the ice into pieces, that’s the only way you have to have
an approach. Don't get scared of someone, ralk—talk more. The more
you speak out, the more somebody will hear you and you'll get what you
need. I think that will help us. A human being is a human being. We
are the same—uwhart differs for us is only the culture. Our mentality, our
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intelligence, is the same.

lor instance, when you have somcbody new into your community, you don't
know that person. The first thing vou can do is bring that person closer to
vou. For example, if somebody knocks at your door, you don't ignore ir,
vou go and open it and see whar that person wants. Maybe thev need help;
maybe they came to the wrong address or something like char. You have to
get some information on what they need. So thats the same thing with the
refugees. They dont know anybody here; they are just knocking at the door
ot everybody in Vermont—they are knocking at their doors. Then if you
open your door, it means that you open for them. Bur, when you open the
door it mcans you have to go sce what they need. Maybe somcebody needs
help; mavbe they don't need help—they will let vou know. Then from there,
that is how the friendship starts. For example, if you want to learn about
me—how will vou learn? You have to come closer. At least there has to be
somcthing—a goal to bring us together, to motivate us to.







Special thanks to the Vermont Refugee Resettlement Program, the Association of Africans
Living in Vermont and the numerous individuals who offered their time and effort along

the way. And above all, thank you to the individuals whose stories fill these
pages—without their willingness to share, none of this would have been possible.

Photographs and stories were compiled by Ned Castle. All participants’ stories were audio
recorded, then transcribed and edited with their cooperation.

This project was funded with generous support from the Vermont Arts Council and the
National Endowment for the Arts.
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